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Die Lunz 16˙ Ma, 170g: 
Ordered, 


O N Motion, That the Lord Viſcount Powerſ= «+ 
court, the Lord Viſcount Bleſington, and the 
Lord Viſcount Strabane, do as from this Houſe, 
give the Thanks of this Houſe to his Grace the 
Lord Archbiſhop of Dablin, for his Sermon 
preach'd yeſterday in Chriſt- Church, and deſire 
his Grace to cauſe the ſame to be printec . 


= Jo. Smyth, Cler. Parliamentor. 
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Ro M. VIII. 20, 30. 


For whom he did foreknow, he alſo did predeſtinate 
tobe conform d to the Image of his Son, that he 
might be the Firſt-born among many Brethren; 
Moreover, whom he did predeſtinate, them he 
alſo call d; and whom he call, them he alſo juſti- 
fd; and whom he juſtify d, them he alſo glo- 


——— \ the. words the Apoſtle lays down 
rg = the ſeveral ſteps by which God proceeds 
=" | 


5 Wot in the ſaving of his Elect. 1, He 


knows and conſiders thoſe, whom he 
Ez Mt deſigns for Salvation. 24ly, He decrees 
12 and predeſtinates them to be like his 
Son Jeius Chriſt, in Holineſs here and Glory hereafter, that 
he might be the Firſt-born among many Brethren. 3dly, _ 
He calls them to the means of Salvation. 4z4ly, He juſti- 
fies. And Laftly, He glorifies them. This is the Chain 
and Series of God's dealing with his beloved; in which he 
s repreſented to us as firſt deſigning, and then executing his 
_ gracious purpoſes towards them. = 5 
I Jam very ſenſible, that great Contentions and Diviſions 
bave happen d in the Church of God about Predeſtination and 
Reprobat ion, about Election and the Decrees of God; that 
Learned Men have engagd with the greateſt Zeal and 
Fierceneſs in this Controverſy, and the Diſputes have prov'd 
ſo intricate, that the moſt diligent Reader will perhaps after 
all his labour in peruſing them, be but little ſatisfy'd, and leſs 
edify'd, by the greateſt part of all that has been written upon 
this Subject. And hence it is, that conſidering Men of all 
Parties ſeem at laſt, as it were by conſent, to have laid it a- 
fide; and ſeldom any now venture to bring it into the Pul- 
pit, except ſome very young or imprudent Preachers. = 
Not but that the Doctrine laid down in my Text, is un- 
doubtedly true and uſeful, if we could but light on the true 
and uſeful way of treating it; for ſo our Church has told 
us in her ſeventeenth Article, where ſhe informs us, That 
#5 the godly Conſideration of Predeftinatian is full o ſweet, 
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| pleaſant, and unſpeakable Comfort 0 godly Perſons, ſo for cu- 


vious and carnal Perſons lacking the Spirit of Chrift, to have 
continually before their eyes the Sentence of God's Predeſtina- 
tion, is a moſt dangerous downfal, whereby the Devil doth 
thruft them either into Deſperation, or into Wretchedneſs of 
moſt unclean living, 3 3 : 
The Caſe therefore being thus, I ſhall endeavour to lay 


before you that which I take to be the edifying part of the 
Doctrine of Predeſtination; and in ſuch a manner (I hope) 
as to avoid every thing, that may give occaſion to ignorant 


or corrupt Men to make an ill uſe of it. 


S. II. In order to this, I ſhall, 


 Firft, Conſider the Repreſentation that the Text gives of 
God, as contriving our Salvation; and ſhall endeavour to 


explain how theſe terms of Foreknowing and Predeftinating 
are to be underſtood when attributed to God. 


Secondly, Why the Holy Scriptures repreſent God to us 


after this manner. 


Thirdly, What uſe we are to make of this Doctrine of 
God's Fore-ſceing, freely Electing, and Predeſtinating Men to 


As to the firſt of theſe, you may obſerve, that in the Re- 


preſentation here given of God's dealing with Men, there 


are five Acts aſcribd to him, Fore- knowing, Predeſtinating, 
Calling, Juſtifying, and Glorifying. And about each of theſe 


: great Diſputes have ariſen among Divines, and Parties and 


ects have been form'd on the different Opinions concerning 


them. However, as to the three laſt, Proteſtants ſeem now 


pretty well agreed; but as to the two firſt, the difference is 
fo great, that on account thereof, there yet remain form'd 
and ſeparate Parties, that mutually refuſe to communicate 
with one another: tho believe, if the Differences between 


them were duly examin'd and ſtated, they would not appear 
to be ſo great as they ſeem to be at firſt view; nor conſe- 


quently, would there appear any juſt reaſon for thoſe Ani- 
moſities, that yet remain between the contending Parties. 
S. III. In order to make this evident, we may conſider, 
..) That it is in effect agreed on all hands, that the Na- 
ture of God, as it is in it ſelf, is incomprehenſible by hu- 
man Underſtanding; and not only his Nature, but likewiſe 
his Powers and Faculties, and the ways and methods in 
which he exerciſes them, are fo far beyond our reach, that 
| | e 


3 
we are utterly incapable of framing exact and adequate No- 
tions of them. This the Scriptures frequently teach us, 
particularly St. Paul in bis Epiſtle to the Romans, Chap. 11. 
Ver. 33. O the depth of the Riches both of the Wiſdom and 
Knowledg of God! How unſearchable are his Judgments, and 
his Ways paſt finding out! Ver. 34. For who hath known the 
mind of the Lord, or who hath been his Counſellor ? 

S. IV. (2.) We ought to remember, that the Deſcriptions 
which we frame to our ſelves of God, or of the Divine At- 
' tributes, are not taken from any direct or immediate Per- 
ceptions that we have of him or them; but from ſome Ob- 
ſervations we have made of his Works, and from the Con- 
ſideration of thoſe Qualifications, that we conceive would 
enable us to perform the like. Thus obſerving great Order, 
Conveniency, and Harmony in all the ſeveral Parts of the 
World, and perceiving that every thing is adapted and tends 


to the Preſervation and Advantage of the Whole; we are apt 


to conſider, that we could not contrive and ſettle things in ſo 
excellent and proper a manner without great Wiſdom : and 
thence conclude, that God who has thus concerted and ſet- 
tled Matters, muſt have Wiſdom ; and having then aſcrib'd 
to him Wiſdom, becauſe we ſee the effects and reſult of it 
in his Works, we proceed and conclude, that he has like- 
wiſe Foreſight and Underſtanding, becauſe we cannot con- 
ceive Wiſdom without theſe, and becauſe if we were to do 

what we ſee he has done, we could not expect to perform 

it, without the exerciſe of theſe Faculties. 
And it doth truly follow from hence, that God muſt either 


have theſe, or other Faculties and Powers equivalent to 


them, and adequate to theſe mighty Effects which proceed 
from them. And becauſe we do not know what his Faculties 

are in themſelves, we give them the Names of thoſe Powers, 

that we find would be neceſſary to us in order to pro- 
duce ſuch effects, and call them Wiſdom, Underſtanding, 
and Fore-knowledg : but at the fame time we cannot but 
be ſenſible, that they are of a nature altogether different 
from ours, and that we have no direX and proper Notion 
or Conception of them. Only we are ſure, that they have 
effects like unto thoſe, that do proceed from Wiſdom 
Underſtanding, and Fore-knowledg in us : and that when 
our Works fail to reſemble them in any particular, as to 

perfection, it is by reaſon of ſome want or defect in theſe 
- Qualifications, 


Thus 


(6) 


Thus our Reaſon teaches us to aſcribe theſe Attributes to 


God, by way of Reſemblance and Analogy to ſuch Qualitys 
or Powers as we find moſt valuable and perfect in our elves. 


S. V. (3.) If we look into the Holy Scriptures, and 


conſider the Repreſentations given us there of God or his 


Attributes, we thall find them generally of the ſame Nature, 
and plainly borrow'd from ſome reſemblance to things, with 
Which we are acquainted by our Senſes. Thus when the Ho- 
ly Scriptures ſpeak of God, they aſcribe Hands, and Eyes, 
and Feet to him: not that it is deſign'd we ſhould believe, 
that he has any of theſe Members according to the literal 
ſignification; but the meaning is, that he has a Power to 


execute all thoſe Acts, to the effecting of which theſe Parts 


in us are inſtrumental : that is, he can converſe with Men, as 
well as if he had a Tongue and Mouth; he can diſcern all 
that we door ſay, as perfectly as if he had Eyes and Ears; 
he can reach us as well, as if he had Hands and Feet; he 
has as true and ſubſtantial a Being, as if he had a Body; 


and he is as truly preſent every where, as if that Bod y were 


infinitely extended. And in truth, if all theſe things, which 
are thus aſcrib d to him, did really and literally belong to 


him, he could not do what he does near ſo effectually as 
we conceive, and are ſure he doth them by the Faculties and 


Properties which he really poſſeſſes, tho what they are in 


themſelves be unknown to us. e 

After the ſame manner, and for the ſame reaſon, we find 
him repreſented as affected with ſuch Paſſions as we perceive 
to be in our ſelves, viz. asangry and pleas'd, as loving and 
bating, as repenting and changing his Reſolutions, as full 


of Mercy and provok'd to Revenge. And yet on Reflec- 


tion we cannot think, that any of theſe Paſſions can literally 
affact the Divine Nature. But the meaning confeſſedly is, 
that he will as certainly puniſh the Wicked, as if he were 


inflam' d with the Paſſion of Anger againſt them: That he 


will as infallibly reward the Good, as we will thoſe for 
whom we have a particular and affectionate Love; that 


when Meu turn from their Wickedneſs, and do what is a- 


greeable to the Divine Commands, he will as ſurely change 


bis Diſpenſations towards them, as if he really repented a 


and had chang'd his Mind. 

And as the Nature ard Paſſions of Men are thus by Ana- 
logy and Compariſon aſcrib'd to God, becauſe theſe would 
in us be the Principles of ſuch outward Actions, as we fee 


he has perform'd, if we were the Authors of them; ſo in 


the 
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the fame manner, and by the ſame condeſcenſion to the 
weakneſs of our Capacities, we find the Powers and Opera- 


tions of our Minds aſcrib'd unto him. 


As for Example, it is the part of a wiſe Man to conſider 
beforehand what is proper for him to do, to preſcribe 
Means and Methods to obtain his Ends, to lay down ſome 
Scheme or Plan of his Work before he begins, and to keep 


reſolutely to it in the Execution; for if he ſhould be con- 
ceiv'd to deviate in any thing from his firſt purpoſe, it would 
argue ſome imperfection in laying the Deſign, or want of 
Power to execute it. And therefore 'tis after this manner the 
Scripture repreſents God, as purpoſing and contriving be- 
forehand all his Works: and for this reaſon Wiſdom and 


Underſtanding, and Counſel and Foreknowledg are aſcrib'd 
to him, becauſe both Reaſon and Scripture aſſure us, that we 


ought to conceive of God as having all the Perfection that 
wie perceive to be in theſe Attributes, and that he has all the 
_ Advantages that theſe Powers or Faculties could give him. 


The Advantages that Underſtanding and Knowledg give a 
Man in the uſe of them, are to enable him to order his mat- 


ters with Conveniency to himſelf, and Conſiſtency in his 
Works, fo that they may not hinder or embaraſs one ano- 
ther: and inaſmuch as all the Works of God are fo order'd, 


that they have the greateſt congruity in themſelves, and are 


moſt excellently adapted to their ſeveral Uſes and Ends, we 


are ſure there is a Power in God, who orders them equiva- 


| lent to Knowledg and Underſtanding ; and becauſe we know 


not what it is in it ſelf, we give it theſe Names. 

S. VI. Laftly, The uſe of Foreknowledg with us, is to 
prevent any Surprize when Events happen, aud that we may 
not be at a loſs what to do by things coming upon us una- 


wares. Now inaſmuch as we are certain that nothing can 
ſurprize God, and that he can never be at a loſs what to do 
in any Event; therefore we conclude, that God has a facul- 
ty to which our Foreknowledg bears ſome Analogy, and 


therefore we call it by that Name. 
But it does not follow from hence, that any of theſe are 


more properly and literally in God after the manner that 


they are in us, than Handsor Eyes, than Mercy, Love or 
Hatred are; but on the contrary we muſt acknowledg, that 


thoſe things, which we call by theſe Names, when attribu- 
ted to God, are of fo very different a nature from what 


they are in us, and ſo ſuperior to all that we can conceive, 
that in reality there is no more likelineſs between them, than 
| between 
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between our Hand and God's Power: nor can we draw 
Conſequences from the real nature of one to that of the o- 


ther, with more juſtneſs of Reaſon, than we can conclude, 
| becauſe our Hand conſiſts of Fingers and Joints, that there- 
fore the Power of God is diſtingmſh'd by ſuch Parts. 


And therefore to argue, becauſe Foreknowledg, as it is in 
us, if ſuppos d infallible, cannot conſiſt with the Contin- 


gency of Events, that therefore what we call ſo in God can- 
not, is as far from Reaſon, as it would be to conclude, be- 


cauſe our Eyes cannot ſee in the dark, that therefore, when 


God is ſaid to ſee all things, his Eyes muſt be enlighten'd 


with a perpetual Sunſhine ; or becauſe we can't love or hate 
_ without Paſſion, that therefore when the Scriptures aſcribe 
theſe to God, they teach us, that he is liable to theſe Af- - 


* 


fections as we are. 


We ought therefore to interpret all theſe things, when at- 


tributed to God, as thus expreſs'd, only by way of conde- 
ſcenſion to our Capacities, in order to help us to conceive 


what we are to expect from him, and what Duty we are to 


pay him; and particularly, that the terms of Fore-knowledg, 
Predeſtination, nay, of Underſtanding and Will, when a- 


ſcrib d to him, are not to be taken ſtrictly or properly, nor 


are we to think that they are in him after the ſame manner 


or in the ſame ſenſe that we find them in our ſelves 3 but on 
the contrary, we are to interpret them only by way of A- 


nalogy and Compariſon. 


Izhbat is to ſay, when we aſcribe Foreknowledg to him, we 
mean, that he can no more be ſurpris'd with any thing that 
' happens, than a wiſe Man, that foreſees an Event, can be 


ſurpriz d when it comes to paſs; nor can he any more be at 
a loſs what he is to do in ſuch a caſe, than a wiſe Man can, 
who is moſt perfectly acquainted with all Accidents which 

may obſtruct his Deſign, and has provided againſt them. 


$. VII. So when God is ſaid to predetermine and foreor- _ 


dain all things according to the Counſel of his Will, the im- 
portance of this Expreſſion is, that all things depend as much 


on God, as if he had ſettled them according to a certain 
Scheme and Deſign, which be had voluntarily fram'd in his 


own mind, without regard had to any other conſideration be- 
fides that of his own mere Will and Pleaſure. 
lf then we underſtand Predetermination and Predeſtina- 
tion in this analogous Senſe, to give us a Notion of the irre- 
ſiſtible Power of God, and of that Supreme Dominion he 
may exerciſe over his Creatures, it will help us to wo 
- 2 an 
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| Rand what that Sovereignty is that God has over us, the Sub- 
- miſſion that we ought to pay him, and the Dependence we 
have upon him. : 5 . 
But it no ways follows from hence, that this is inconſiſ- 
tent with the Contingency of Events or Free-Will. And 
from hence it appears what it is, that makes us apt to think 
ſo; which is only this, that we find in our {elves when we 
determine to do a thing, and are able to do what we have re- 
ſoly'd on, that thing can't be contingent to us: And if God's 
Foreknowledg and Predetermination were of the ſame na- 
ture with ours, the ſame Inconſiſtency would be jultly infer d. 
! Bat I have already ſhew'd that they are not of the ſame kind, 
 _ and that they are only aſcrib'd to him by way of Analogy 
and Compariſon, as Love and Mercy, and other Paſſions 
are; that they are quite of another nature, and that we have 
no proper Notion of them, any more than a Man born 
blind has of Sight and Colours; and therefore that we 
_ ought no more to pretend to determine what is conſiſtent or 
not conſiſtent with them, than a blind Man ought to deter- 
mine, from what he hears or feels, to what Objects the Senſe 
of Seeing reaches: for this were to reaſon from things that 
: are only comparatively and improperly aſcrib'd to God, and 
5 by way of Analogy and Accommodation to our Capacitys, 
as if they were properly and univocally the ſame in him 
= and in us. 5 FFF 
| If we would ſpeak the Truth, thoſe Powers, Propertys 
and Operations, the Names of which we transfer to God, 
] are but faint Shadows and Reſemblances, or rather indeed 
| _ Emblemsand parabolical Figures of the Divine Attributes, 
// which they are 1 to ſignifſy; whereas his Attributes 
are the Originals, the true real things, of a Nature fo infi- 
nitely ſuperior and different from any thing we diſcern in 
his Creatures, or that can be conceiv'd by finite Under- 
ſtandings, that we can't with reaſon pretend to make any o- 
ther deductions from the natures of one to that of the others, 
than thoſe he has allow'd us to make, or extend the Parallel 
any farther than, that very Inſtance, which the Reſemblauce 
was delign'd to teach ue. . 
Thus Foreknowledg and Predeſtination, when attributed 
to God, are deſign'd to teach us the Obligations which we 
owe to him for our Salvation, and the dependence we have 
on his Favour, and ſo far we may uſe and preſs them : but 
to conclude from thence, that theſe are inconſiſtent with 
Free- Will, is to ſuppoſe, a they are the {ame in bim aud 
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between our Hand and God's Power: nor can we draw 


Conſequences from the real nature of one to that of the o- 


ther, with more juſtneſs of Reaſon, than we can conclude, 
becauſe our Hand conſiſts of Fingers and Joints, that there- 


fore the Power of God is diſtinguiſh'd by ſuch Parts. 
And therefore to argue, becauſe Foreknowledg, as it is in 


us, if ſuppos d infallible, cannot conſiſt with the Contin - 


gency of Events, that therefore what we call ſo in God can- 
not, is as far from Reaſon, as it would be to conclude, be- 


cauſe our Eyes cannot ſee in the dark, that therefore, when 
God is ſaid to ſee all things, his Eyes muſt be enlighten d 


with a perpetual Sunſhine ; or becauſe we can't love or hate 
without Paſſion, that therefore when the Scriptures aſcribe 


theſe to God, they teach us, that he is liable to theſe Af. 


fections as we are. Fs 5 

We ought therefore to interpret all theſe things, when at- 
tributed to God, as thus expreſs' d, only by way of conde- 
ſcenſion to our Capacities, in order to help us to conceive 


what we are to expect from him, and what Duty we are to 


pay him; and particularly, that the terms of Fore-xnowledg, 


Predeſtination, nay, of Underſtanding and Will, when a- 


{crib'd to him, are not to be taken ſtrictly or properly, nor 


are we to think that they are in him after the ſame manner 


or in the ſame ſenſe that we find them in our ſelves ; but on 


the contrary, we are to interpret them only by way of A- | 


nalogy and Compariſon, „ 
I hat is to ſay, when we aſcribe Foreknowledg to him, we 


mean, that he can no more be ſurpris d with any thing that 
bappens, than a wiſe Man, that foreſees an Event, can be 


ſurpriz d when it comes to paſs; nor can he any more be at 
a loſs what he is to do in ſuch a caſe, than a wiſe Man can, 
who is moſt perfectly acquainted with all Accidents which 
may obſtruct his Deſign, and has provided againſt them. 


$. VII. So when God is ſaid to predetermine and foreor- _ 


dain all things according to the Counſel of his Will, the im- 
portance of this Expreſſion is, that all things depend as much 
on God, as if he had ſettled them according to a certain 
Scheme and Deſign, which be had voluntarily fram'd in his 


own mind, without regard had to any other conſideration be - 


fides that of his own mere Will and Pleaſure. 7 
If then we underſtand Predetermination and Predeſtina- 


tion in this analogous Senſe, to give us a Notion of the irre- 
ſiſtible Power of God, and of that Supreme Dominion he 


may exerciſe over bis Creatures, it will help us to 1 
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ought no more to pretend to determine what is conſiſtent or 


2 (9) 
fand what that Sovereignty is that God has over us, the Sub- 
miſſion that we ought to pay him, and the Dependence we 
have upon him. Oy Ins 

But it no ways follows from hence, that this is inconſifſ- 


tent with the Contingency of Events or Free- Will. And 


from hence it appears what it is, that makes us apt to think 


ſo; which is only this, that we find in our ſelves when we 


determine to do a thing, and are able to do what we have re- 


ſolv d on, that thing can't be contingent to us: And if God's 


Foreknowledg and Predetermination were of the ſame na- 


ture with ours, the ſame Inconſiſtency would be juſtly infer d. 
Bat I have already ſhew'd that they are not of the ſame kind, 
and that they are only aſcrib'd to him by way of Analogy 


and Compariſon, as Love and Mercy, and other Paſſions 


are; that they are quite of another nature, and that we have 


no proper Notion of them, any more than a Man born 
as of Sight and Colours; and therefore that we 


not conſiſtent with them, than a blind Man ought to deter- 


mine, from what he hears or feels, to what Objects the Senſe 


of Seeing reaches : for this were to reaſon from things that 
are only comparatively and improperly aſcrib'd to God, and 
by way of Analogy and Accommodation to our Capacitys, 


as by they were properly and univocally the ſame in him 
and in ns. VVV 
I we would ſpeak the Truth, thoſe Powers, Propertys 
and Operations, the Names of which we transfer to God. . 


are hut faint Shadows and Reſemblances, or rather indee 


| Emblems and parabolical Figures of the Divine Attributes, 
which they are defign'd to ſignifſy; whereas his Attributes 


are the Originals, the true real things, of a Nature fo infi- 


nitely ſuperior and different from any thing we diſcern in 


his Creatures, or that can be conceiv'd by finite Under- 


ſtandings, that we can't with reaſon pretend to make any o- 


ther deductions from the natures of one to that of the others, 
than thoſe he has allow'd us to make, or extend the Parallel 
any farther than, that very Inſtance, which the Refemblauce 
was deſign'd to teach us, 3 

Thus Foreknowledg and Predeſtination, when attributed 
to God, are deſign'd to teach us the Obligations which we 
owe to him for our Salvation, and the dependence we have 
on his Favour, and fo far we may uſe and preſs them: but 


to conclude from thence, that theſe are inconſiſtent with 


Free-Will, is to ſuppoſe, that they are the ſame in him aud 
| us 3 


us; and juſt as reaſonable as to infer, becauſe Wiſdom is 
compar'd in Scripture to a Tree of Life, that therefore it 


grows in the Earth, hath its Spring and Fall, is warm'd by 


the Sun, and fed by the Rain. 


. VIII. And this brings me to the Second Head which 1 


propos d to my ſelf in this Diſcourſe, which was to ſhew you, 


Why God and heavenly things are after this manner repreſent ed 
to us in Holy Scripture, And the firſt Reaſon I ſhall offer, is, 


that we muſt either be content to know them this way, or 


not at all. I have already told you, and I believe every 


_ conſidering Man is convinc'd.that the Nature and Perfections 


of God, as he is in himſelf, are ſuch, that it is impoſſible 


we ſhould comprehend them, eſpecially in the preſent State 


of Imperfecion, Ignorance and Corruption, in which this 
World lies. He is the Object of none of our Senſes, by 


which we receive all our direct and immediate perception of 


things; and therefore if we know any thing of him at all, 


it muſt be by Deductions of Reaſon, by Analogy and Com- 
pariſon, by reſembling him to ſomething that we do know 
and are acquaimted with. 5 e 


Ti by this way we arrive at the moſt noble and uſeful 


Notions we have, and by this Method we teach and inſtruct 
others. Thus when we would help a Man to ſome concep- 
tion of any thing, that has not fallen within the reach of his 


Senſes, we do it by comparing it to ſomething that already 


has, by offering him ſome Similitude, Reſemblance or Ana- 


logy, to help his Conception. As for example, to give a 
Man a Notion of a Country, to which he is a Stranger, and 
to make him apprehend its Bounds and Situation, we pro- 

duce a Map to bim; and by that he obtains as much know- 
| ledg of it as ſerves him for his preſent purpoſe. Now a Map 


is only Paper and Ink, diverſify'd with ſeveral Strokes and 


Lines, which in themſelves have very little likeneſs to Earth, 
Mountains, Valleys, Lakes and Rivers. Yet none can deny, 


but by Proportion and Analogy they are very inſtructive z 
and if any ſhould imagine that thoſe Countrys are really Pa- 


per, becauſe the Maps that repreſent them are made of it, 


and ſhou'd ſeriouſly draiv Concluſions from that Suppoſition, 
be would .xpo.his Underſtanding, and make himſelf ridi- 


culous: And yet ſuch as argue from the faint Reſemblances, 
that either Scriþture or Realon give of the Divine Attributes 


and Operations, and proceed in their Realonings, as if 
theſe mult in all reſpects anſwer one another, fall into the 
fame Abſurdities that thoſe would be guilty of, who oule 


1 : : 8 .. . FE 4 
_ = AJ * £47, 8 — 2 1 a * 12 1 7 
o eee * a 


. 


2 a a M2 on, 10 22 e hs ; * K 8 oy H 

e 5 8 4 WIR * 8 

* ae PS LI SLA SANE > Wt Nr Fo) . - 2-4 * 
— S * 


* . 


| ” ) h 


think Countrys muſt be of Paper, becauſe the Maps that 
repreſent them are ſo. . 
Io apply this more particularly to the Caſe before us, 
we aſcribe Decrees and Predeſtination to God; becauſe the 
things ſignify'd by theſe words bear ſome reſemblance to 


certain Perfections that we believe to be in him. But if we 
remember that they are only Similitudes and Repreſentations 


of them, and that there is as little likeneſs between the one 


and the other, as between the Countries and Maps which re- 
preſent them; and that the likeneſs lies not in the Nature of 


them, but in ſome particular Effect or Circumſtance that is 
in ſome meaſure common to both; we muſt acknowledg it 


very unreaſonable to expect, that they ſhould anſwer one ano- 


ther in all things: or becauſe the different Repreſentations 
of the ſame thing can't be exactly adjuſted in every particu- 


ary 2 therefore the Thing repreſented is inconſiſtent in 
EC = PT „ 
Foreknowledg and Decrees are only aſſign'd to God, to 


give us a Notion of the Steddineſs and Certainty of the Di- 
vine Actions; and if ſo, for us to conclude, that what is re- 
preſented by them is inconſiſtent with the Contingency of 
Events or Free-Will, becauſe the things repreſenting (1 

mean our Foreknowledg and Decrees) are ſo, is the ſame 
Aͤbſurdity, as it is to conclude, that China is no bigger than 
a Sheet of Paper, becauſe the Map, that repreſents it, is con- 
tain'd in that Compals. | = 


$. IX. This ſeems to me a material Point, and therefore I 
will endeayour to illuſtrate it with an Inſtance or two more, 
Every body is fatisfy'd that Time, Motion and Velocity, 
are Subjects of very uſeful Knowledg ; and that adjuſting 
and diſcovering the Proportions that theſe bear to one ano- 


ther, is perhapsall that is profitable in natural Philoſophy, 


How is it then that we proceed in our Demonſtrations con- 
cerning theſe? Is it not by repreſenting Time by a Line, 


the degrees of Velocity by another, and the Motion that 


reſults from both, by a Superficies or a Solid? And from 
theſe we draw Concluſions, which are not only very true, but 
alſo of great moment to Arts and Sciences; and never fail in 
our Deductions, while we keep juſtly to the Analogy and 
Proportion they bear to one another in the production 
of natural Effects; neither is it eaſy, nor perhaps poſlible, 
to come at ſuch knowledg any other way. 

Yet in the nature of the thing, there is no great Simi i- 


| tude between a Line and Time; and it will not be obvious to 
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a Perſon, who is not acquainted with the Method of the 


| Skilful in ſuch Matters, to conceive how a Solid ſhould an- 


ſwer the compounded effect of Time and Motion. But if 


any, inſtead of endeavouring to underſtand the Method and 
Proportions us'd by the Learned in ſuch Caſes, in order to 
_ diſcover to them theſe uſeful Truths, ſhould reject the whole 
as a thing impoſſible ; alledging, that we make Time a per- 


manent thing, and exiſting altogether, becauſe a Line 


which repreſents it in this Scheme is ſo; we would think that 


he hardly deſerv'd an Anſwer to ſuch a fooliſh Obje&tion. 
And yet of this nature are moſt, if not all the Objections 


that are commonly made againſt the Repreſentations that 
the Scripture gives us of the Divine Nature, and of the My- 
ſeries of our Religion. I F 
S8. X. Thus the Holy Scriptures repreſent to us that Diſ- 
tinction, which we are oblig'd to believe to be in the Unity 


of God, by that of Three Perſons, and the Relation they 


| and of 
a Man to his Spirit: And thoſe that object againſt this, and 


bear to one another, by that of a Father to his Son 


infer, that theſe muſt be Three Subſtances, becauſe Three 


Per ſons among Men are fo, do plainly forget, that theſe are 


but Repreſentations and Reſemblances; and fall into the 
| ſame abſurd way of reaſoning that the former do, who con- 
clude, that we make Time a permanent thing, becauſe a 
Line is ſo, by which we repreſent it. 


S. XI. Again, if we were to deſcribe to an ignorant Ame- 

rican what was meant by Writing, and told him, that it is a 
way of making Words viſible and permanent, ſo that Per- 
ſons, at any diſtance of Time and Place, may be able to ſee 


and underſtand them: The Deſcription would ſeem very 
ſtrange to him, and he might object that the thing maſt be 
impoſſible, for Words are not to be ſeen but heard; they 
pals in the Speaking, and it is impoſſible they ſhould affect 


the Abſent, much leſs thoſe that live in diſtant Ages. To 
which there needed no other Anſwer, than to inform him, 


that there are other fort of Words, beſides thoſe be knows, 


that are truly call'd ſa, becauſe equivalent to ſuch as are ſpo- 


ken ; that they have both the ſame uſe, and ſerve equally to 
communicate our Thoughts to one another; and that if he 
will but have patience, and apply himſelf to learn, he will 
ſoon underſtand, and be convinc'd of the Poſtibility and Uſe- 
fulneſs of the thing : and none can doubt but he were much 
to blame, and acted an unwiſe part, if he refus'd to believe 
the Perſon that offer'd to inſtruct him, or negleRed ta make 
the Experiment. A 


And ſure, when any one objects againſt the poſſibility of 
the Three Per ſons of the Trinity in one God, it is every 
whit as good an Anſwer to tell ſuch an Objector, that there 
are other ſort of Perſons beſides thoſe we ſee among Men, 
whoſe Perſonality is as truly different from what we call ſo, 
as a Word written is different from a Word ſpoken, and 


yet equivalent to it. And tho three Perſons, ſuch as Men 


are, can't be in one human Nature, as a Word ſpoken can't 
be viſible and permanent; yet what we call three Perſons 


by Compariſon and Analogy, may conſiſt in the Unity of 
JJ  .,:-:---- „ö VV 
And after the ſame manner we onght to anſwer thoſe who 
object againſt the Foreknowledg and Decrees of God, as in- 
conſiſtent with the Freedom of Choice, by telling them, 
that tho ſuch Foreknowledg and Decrees, as are in our Un- 
gderſtandings and Wills, cannot conſiſt with Contingency, 
if we ſuppoſe them certain; yet what we call ſo in God 
may, being quite of a different nature, and only call'd by 
_ thoſe Names, by reaſon of ſome Analogy and Proportion 
which is between them, e 3 er ne 


And if Men will but have patience, and wait the proper 


Time, when Faith ſhall be perfected into Viſion, and we 
ſhall know even as we are known; they may then ſee and be 
as well ſatisfy' d, that there is no Abſurdity in the Trinity 
of gs? or Foreknowledg of Contingeney, as the In- 


5 


dian is, when he has learn d to read and write, that there 
is no impoſſibility in viſible and permanent Words. 


S. XII. Lali, It is obſervable, that no Care, Induſtry or 
Inſtruction can ever give a Perſon born, and continuing 


blind, any Notion of Light; nor can he ever have any 
Conception how Men who have Eyes diſcern the Shape and 


Figure of a thing at a diſtance, nor imagine what Colours 


mean : and yet he would, I believe, readily (on the ac- 
count he receives from others of the advantage of knowing 
theſe things) endure Labour and Pain, and ſubmit to the 
moſt difficult and tormenting Operations of Pbyſick or 
Chirurgery, in order to obtain the uſe of his Eyes, if any 
reaſonable hope could be given him of the Succeſs of ſuch an 
Undertaking. And why then ſhould not we as . ſub- 
mit to thoſe eaſy Methods which God has preſcrib'd to us, 
in order to obtain that knowledg of his Nature and Attri- 
butes, in which our eternal Satisfaction and Happinels here- 


aſter is in a very great meaſure to conſiſt? And 'tis certain 


we now know as much of them as the blind Man, in the Cale 
8 ſuppos d, 
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ſuppov'd, does of Lights or Colours; and have better reaſon 


to ſeek, and more certain hope of attaining in the next Life 
to a fuller and more compleat knowledg, than ſuch a Man 
can have with relation to the uſe of his Eyes, and the advan- 


tage of ſeeing, And then will not he riſe up in Judgment 
againſt us, and condemn us? ſince he endures ſo much, to ob- 


_ rain Sight on the imperfe& Repreſentations of it made to 


him by other Men, whilſt we will not believe and endure as 


much for Eternal Happineſs on the Teſtimony of God. 
S. XIII. If it be ask'd, Why theſe things are not made 
clearer to us? I anſwer, for the ſame reaſons that Light and 
Colours are not clear to one that is born blind, even becauſe 


in this imperfect State we want Faculties to diſcern them: 


And we cannot expect to reach the knowledg of them whilſt 
here, for the ſame reaſon that a Child, whilſt he is fo, can- 
not ſpeak and diſcourſe as he doth when a grown Man ; 


there is a Time and Seaſon for every thing, and we muſt 


wait for that Seaſon. There is another State and Life for 


the clear diſcerning of theſe Matters; but in the mean time 


we ought to take the Steps and Methods which are proper 
for our preſent Condition: and if we will not do fo, we can 
no more expect to arrive to the knowledg of theſe neceſſary 
Truths, or that State which will make them plain to ns, than 
2 Child can hope he ſhall ever be able to read and write, 
- whowill not beperſuaded to go to School or obey his Maſter. 
This analogical knowledg of God's Nature and Attri- 

butes is all of which we are capable at preſent; and we 
muſt either be contented to know him thus, or fit down 


with an intire Ignorance and Neglect of God, and finally 
deſpair of future Happineſs. But it. concerns us frequently 
to call to mind the Apoſtle's Obſervation, 1 Cor. 13. 12. For 
now we ſeethro a Glaſs darkly, but then face to face; now 1 
know in part, but then T ſhall know even as I am known, Tho 


our preſent knowledg of Divine Things be very imperfect, 


yet it is enough to awaken our Deſire of more; and tho we 
do not underſtand the Enjoyments of the Bleſſed, yet the 
Deſcription we have of them 1s_ ſufficient to engage us to 
ſeek es them, and to proſecute the Methods preſcrib'd in 


Scripture for attaining them. 
S. XIV. And therefore let me offer it as a ſecond Reaſon, 
why God and Divine Things are thus repreſented to us in 
Scripture, viz., That ſuch Knowledy is ſufficient to all the 
intents and Parpoles of Religion; the deſign whereof is to 
Fragoineſs, and in order there- 

| unto, 


lead us in the way to Eterna 
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unto, to teach and oblige us to live reaſonably, to perform 


our Duty to God, our Neighbours and our ſelves, to con- 
quer and mortify our Paſſions and Luſts, to make us benefi- 


cent and charitable to Men, and to oblige us to love, obey _ 
and depend upon God. 


Now it is eaſy to ſhew that ſuch a Cnowhedg, as I have de- 


{crib'd, is ſufficient to obtain all theſe ends: for tho I know 


not what Goch is in himſelf, yet if I believe that he is able 


to hurt or help me, to make me happy or miſerable, this Be- 


lief is ſufficient to convince me, that it is my Duty to fear 
bim. If I be aſſur'd that all his Works are done with Re- 


gularity, Order and Fitneſs; that nothing can ſurprize or 
diſappoint him, that be can never be in any doubt, or at a 
loſs what is proper for him to do; tho I do not comprehend 
the Faculties by which he performs ſo many admirable and 
amazing things, yet | know enough to make me adore and 
admire his Conduct. If I be fatisfy'd that I can no more 
expect to eſcape free, when I break the Laws and Rules he 
has preſcrib'd me, than a Subject can who aſſaults his Prince 
in the midſt of all his Guards; this is enough to make me 


cautious about every Word I ſpeak, and every Action 1 


perform, and to put me out of all hope of eſcaping when! 
Er e e ha 


If 1 am convinc'd that God will be as ſteddy to the 


Rules he has preſcrib'd for my Deportment, as a wiſe and 


juſt Prince will be to his Laws; this alone will oblige me to ; 


a ſtrict obſervation of the Divine Commands, and aſſure me 


that I muſt be judg'd according as I have kept or tran 
,, 5 


If a Man be convinc'd that by his Sins he has forfeited 
all Right and Title to Happineſs, and tbat God is under no 
obligation to grant him Pardon for them; that only the free 
Mercy of God can put him into the way of Salvation ; and 
that he may as well without imputation of Injuſtice, pardon 
one, and paſs by another, as a Prince may, of many equal 
Malefactors, reprieve one for an iuſtance of his Mercy and 
Power, and ſuffer the reſt to be carry'd to Execution: If 


_ a Man, I fay, finds himſelf under theſe Circumſtances, he 


will have the ſame Obligations of Gratitude to his God, 


that the pardon'd Offender owes to his Prince, and impute 
bis Eſcape intirely to the peculiar Favour of God, that made 


the diſtinction between him and others, without any regard 


If 


to their merits. 


1 —— 
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If we believe | that there is a diſtinction in the manner of 


the ſubſiſting of the Divine Nature, that requires ſuch par- 


ticular Applications from us to God, as we pay to three diſ- 


tinct Perſons here; and that he has ſuch diſtin and really 
different Relations to himſelf and to us on this account, as 
three Men have to one another; this is enough to oblige us 
to pay our Addreſſes to him as thus diſtinguiſh'd, and to ex- 
pe 


ect as different Benefits and Bleſſings from him under this 
diſtinction, as we expect from different Perſons here: and it 


can be no hindrance to our Duty, that we are ignorant of the 


nature and manner of that Diſtinction, _. = 
Let us conſider how many honour and obey their Prince, 
who never ſaw him, who never bad any perſonal knowledg 


of him, and could not diſtinguiſh him from another Man if 


they ſhould meet him. This will ſhew us that it is not ne- 
ceſſary that we ſhould perſonally know our Governor, to ob- 


lige us to perform our Duty to him : and if many perform 
their Duty to their Prince without knowing him, why ſhould 


it ſeem ſtrange that we ſhould be oblig'd to do our Duty to 
God, tho we do not know any more of his Perſon or Na- 
ture, but that he is our Creator and Governor? 
| Laoftly, To ſhew that this kind of Knowledg is ſufficient 


for Salvation, let us ſuppoſe one who takes all the Deſcrip- 


tions we have of God literally, who imagines him to be a 
mighty King that fits in Heaven, and has the Earth for bis 


Footſtool ;, that at the ſame time bath all things in his view 
which can happen; that has Thouſands and Thouſands of 
Miniſters to attend him, all ready to obey and execute his 
Commands; that has a great Love and Favour for ſuch as 
diligently obey his Orders, and is in a Rage and Fury againſt 
the Diſobedient : Could any one doubt but he, who in the 


ſimplicity of his Heart ſhould believe theſe things as literally 


repreſented, would be ſav d by virtue of that Belief, or that 
he would not have Motives ſtrong enough to oblige him to 


love, honour and obey God? 


If it ſhould be objected, that ſach Repreſentations do not 


exactly anſwer the Nature of things, I confeſs this is true 


bat I would deſire you to conſider, that the beſt Repreſen- 
rations we can make of God are infinitely ſhort of the Truth, 
and that the imperfections of ſuch Repreſentations will ne- 
ver be imputed to us as a Fault, provided we do not wilfully 
diſhonour him by unworthy Notions, and our Conceptions 


of him be ſuch as may ſufficiently oblige us to perform the 


Duties he requires at our hands. 
And 


1 . 
And if any one further alledg, that he who takes theſe 
KRepreſentations literally, will be involv'd in many Difficul- 
ties, and that it will be eaſy to ſhew, that there are great 

Inconſiſtencies in them, if we underſtand them according to 
the Letter: 3 FF 
lanſwer, He is to be look d upon as very officious and 
impertinent, that will raiſe ſuch Objections, and put them 
in the Heads of plain, honeſt People, who by the force of 
ſuch common, tho figurative Knowledg (as it may be 
term d) practiſe the ſubſtantial and real Duties of Religion, 
that lead them to Eternal ez „„ 
Tis true, when curious and buſy Perſons, by the unſeaſo- 
nable Abuſe of their Knowledg, have rais'd ſuch Objections, 
they muſt be anſwer d: and it is then neceſſary to ſhew in 
what Senſe theſe Repreſentations ought to be taken ; and 
that they are to be underſtood by way of Compariſon, as 
Condeſcenſions to our Weaknels 
But tho theſe Objections are eaſily anſwer'd, yet he who 
makes them e by no means to be excus d, be- 
cauſe they often occaſion diſturbance to weak People. Many 
that may be hoc) 'd by the Difficulty, may not be capable 
of readily underſtanding the Anſwers: and therefore thus 
to raiſe ſych Scruples, is to lay a Stumbling-Block in the 
way of our weak Brethren, a d perplex them with Notions. 
and Curioſities, the Knowledg of which is no way neceffary 
to Salvation. DT 3 5 A 
 _ _Weought therefore to conſider, that it was in great Mer - 
cy and Compaſſion to the 1 and Infirmity of Men, 
that the holy Spirit vouchſa d to give us ſuch Repreſenta- 
tions of the Divine Nature and Attributes. He knew what 
Knowledg was moſt proper for us, and what would moſt 
effectually work on us to perform our Duty: and if we 
take things as the Scripture repreſents them, it can't be de- 
ny d but they are well adapted to our Capacities, and mult 
have a mighty Influence on all that ſincerely believe them, 
| in truth greater than all thoſe nice Speculations that we en- 
f deayour to ſubſtitute in their Place. „ 
1 $. XV. But Thirdly, If we conſider ſeriouſly the Know- 
*  -ledg that we have of the Creatures, and even of thoſe 
1 things in this World with which we are moſt familiarly 
acquainted, it will appear, that the Conceptions we have 
1 of them, are much of the ſame ſort as thoſe are, which 
: Religion gives us of God, and that they neither repreſent 
0 the Nature or Eſſential W of the things as they are 


—— 
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in themſclves, but only the Effects they have in relation 


to us. For in moſt caſes we know no more of them but 


only how they affect us, and what Senſations they produce 
mas , e 


Thus for Example, Light and the Sun are the moſt fa- 


miliar and uſeful things in nature: we have the comfortable 
Perception of them by our Senſes of Seeing and Feeling, 
and enjoy the Benefit and Advantage of them; but what 


they are in themſelves, we are intirely ignorant. 
I think it is agreed by moſt that write of Natural Philo- 

ſophy, that Light and Colours are nothing but the Effects 

of certain Bodies and Motions on our Senſe of Seeing, and 


that there are no ſuch things at all in Nature, but only in 
our Minds: and of this at leaſt we may be ſure, that Light 


in the Sun or Air, are very different things from what they 


are in our Senſations of them; yet we call both by the fame 


Names, and term that which is only perhaps a Motion in 


the Air, Light, becauſe it begets in us that Conception which 
is truly Light. But it would ſeem very ſtrange to the ge- 
nerality of Men, if we ſhould tell them, that there is no 


Light in the Sun, or Colours in the Rain-Bow : and yet 


ſtrictly ſpeaking, it is certain, that which in the Sun cauſes 
the Conception of Light in us, is as truly different in na- 


ture from the Repreſentation we have of it in our Mind, 


as our Foreknowledg is from what we call ſo in God. 


The ſame may be obſerv'd concerning the Objects of our 
other Senſes, ſuch as Heat and Cold, Sweet and Bitter, and 
which we aſcribe to the things that affect our Touch and 


Taſt. Whereas it is manifeſt, that theſe are only the Sen- 


fations, that the Actions of outward things produce in us. 


For the Fire that burns us, has no ſuch pain in it as we 


feel, when we complain of its heat, nor Ice ſuch as we call 


Cold. 2 


Nevertheleſs we call the things, whoſe Actions on our 
Senſes cauſe theſe Senſations in us, by the ſame Name we 
give to our Conceptions of them, and treat and ſpeak of 
them, as if they were the ſame. We ſay the Fire is hot, 
becauſe it produceth heat in us; and that the Sun is light, 
becauſe it affects our Eyes in ſuch manner, as enables us to 
frame that thought which we then perceive in our ſelves. 
Bur in the mean time, we are altogether ignorant, what it 
is particularly in the Fire or Sun, that has theſe Effects on 
us, or how it comes thus to affect us. And yet this Igno- 


rance of ours doth nut hinder us from the Uſe or Advan- 


tage 


P ccc ch 


ſhall 
Ignorant, What that really is in it ſelf, which produces ſach 
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tage that. Nature defign'd us in theſe Senſations; nor does 


or transferring to the Objects themſelves the Names that 
we give our own Perceptions of them, draw any evil Con- 


ſequences after it: on the contrary, they ſerve the Uſes of 

| Life, as well as if we knew the very things themſelves. The 
Sun by giving me the Senſation of Light, directs and re- 
freſhes mne, as much as if I knew what its Nature and true 
Subſtance are. For in truth, Men are no further concern d 


to know the nature of any thing, than as it relates to 
them, and has ſome effect on them. And if they know 


1 


9 


ide effects of outward things, and how far they are to uſe || 
er avoid them, it is faffictent rn. 1 


If then ſuch Knowledg of natural things, as only ſhews / 


the Effects they have on us, be ſufficient to all the uſes of 
Life, tho we do not know what they are in themſelves; 
why ſhould "not the like repreſentation of God and his At- 
tributes ' be ſufficient for the ends of Religion, tho we be 
ignorant of his and theirnature? 


Every one knows that Steddineſs, Regularity and Order, 
do always proceed from Wiſdom. When therefore we ob- 


ſerve tl Fic in the higheſt degree, in all the Works of God, 
E not ſay that God is infinitely Wiſe, becauſe we are 


ffects? tho after all, Wiſdom as in us, be as 


di erent from what we call ſo in God, as Light in our con- 
ception is different from the Mot ion in the Air that cauſes 


Fb. XVII. We all of us feel a Tendency to the Earth, 


which we call Gravity; but none ever yet was able to give 
any ſatisfactory Account of its Nature or Cauſe : but inaſ- 
much as we know, that falling down a Precipice will cruſh 
us to pieres, the Senſe we have of this effect of it, is ſuffi- 
Client to make us careful to avoid ſuch a Fall. And in like 


manner if wWe know, that breaking God's Commands will 


provoke him to deſtroy us, will not this be ſufficient to ob- 
lige us to Obedience, tho we be ignorant what it is we call 
ie os 7 Obes, e eee 
F. XVIII. I might go through all the Notices we have of 
natural things,” and ſhew'that we only know and diſtinguiſh 
them by the effects they produce on cur Senſes, and make 
you ſenſible that ſack KnowleUg fufficiently ſerves the Pur- 
poſes of Life. And no reaſon can be given; why the Re- 
1 given us in Scripture of God and Divine 
Things, tho they do only ſhew us the effects that proceed 
5 wy wo 3%. * 1. N oy C 2 : To from 
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nor be at any loſs what he is to do when it hap 
thereby we give him all the Perfection we can, 
our ſelves that we cannot deceive him. 3 
Alfter the ſame manner we aſcribe Predeſlnation i bim, 
and conceive him as predetgrmining every thing 
to paſs, becauſe all his Works are as 4 dy 


% ꝓꝓ . KK i A 
We farther repreſent him as abfolutely free, and all his 
Actions as ariſing only from ing, without any: other 

Conſideration but that of his own. \ 
fare, the Obligations we owe to him are as great as if h 
ated in this wiſe. We are as much oblig'd to magni 
free Mercy and Favour to us, to. humble our Minds 
bim, and return our tribute of Gratitude to. — 1 lk our 

Salvation intirely proceeded from his mere good Wi 

4 1 00 without any thing being requit d on our batt, in 
order to it. 85 e e - 


from them, ſhould not be ſufficient to anſwer the Ph 
of Religion. IG.» 


| Particularly we aſcribe Foreknowledg to God, beeaufe- 
any Event, 


and. afſure 


we are certain. that he can't be ſarpriz'd. 


if he had predetermin'd them after 


and 


g. XIX. Let me in the fourth plate obſe 1 65 that a de 


transfer the Actions of our own Minds, our Powers and Vir. 
tues, by Analogy to God, and ſpeak of him as if he had 
the like; ſo we proceed the ſame way in the Repreſentations 


we make to one another of the Actions of our op Minds 
and aſcribe the Powers and Faculties of Bodies to the Tranſ- 


actions that paſs in them. Thus to Weigh things, to Pene- 


trate, to Reflect, are proper Actions o Bodies, Which we 
transfer to our Underſtandings, and commonly ſay, that the 
Mind weighs or penetrates things, that it reflects 


# ry ; 


on it th 


or Actions; thus, to Embrace or Reject, to Retain or let 
Slip, are corporeal Performances, and yet we aſcribe the 


firlt to the Will, and the laſt to the Memory. And it is 
manifeſt, that this does not cauſe any Confuſion in our No- 


tions: tho none will deny, but there is a vaſt difference be- 


tween weighing a piece of Mony in a Scale, and conſideri 


a thing in our Minds; between one Body's paſſing through 
another, which is properly eating, 454 the Under- 


ſtanding's obtaining a clear Notion of a thing hard to be 
comprehended, And ſo in all the reſt, there is indeed a Re- 


ſame Names to each: bat to compare them in all par- 
* | ticulars, 


0 . 
Y and certain, as 


ill ; becauſe we are 


f he 
id 


8 and Analogy between them, which makes us give 


JV): 
ticulars, and expect they ſhould exactly anſwer, would run 
us into great Abſurdities. As for example, it would be 
ridiculous to think, that weighing a thing in our Minds, 
ſhou d have all the Effects, and be accompany'd with all the 
Circumſtances that are obſervable in weighing a Body. 
F. XX. Now to apply this, let us conſider, that Love, 
Hatred, Wiſdom, Knowledg, and Foreknowledg, are 


E- properly Faculties or Actions of our Minds; and we aſcribe 


them to God after the ſame manner that we do Reflection, 
\ Penetrating, Diſcovering, Embracing or RejeRing, to our 
intellectual Actions and Faculties, becauſe there is ſome Ana- 
logy and Proportion between them. But then we ought to 
remember, that there is as great a difference between theſe, 
when attributed to God, and as they are in us, as between 
Weighing in a Balance and Thinking, in trath infinitely 
greater; and that we ought no more to expect, that the 
one ſhould in all Reſpects and Circumſtances anfwer the 
other, than that Thinking in all things ſhould correſpond to 
þ how pow, Wou'd you nat be ſurpriz d to hear a Man 
deny, and obſtinately perſiſt in it, that his Mind can re- 
fled upon it ſelf, becauſe it is impoſſible that a Body, from 
| whenice the Notion is originally taken, ſhould move or act 
on it ſeif? And is it not equally abſurd to argue, that 
what we call Foreknowledg in God, cannot conſiſt with 
the Contingency of Freedom of Events, becauſe our Pre- 
ſcience, from whence we transfer the Notion to the Divine 
Underſtanding, cou d not, if it were certain? And is it 
not equally a ſufficient Anſwer to both, when we ſay, that 
the 971 of Bodies, tho in many Circumſtantes it 
reſembles that Action of the Mind which we call fo, yet 
in other particalars they are mighty unlike ? And tho the 
Foreknowledg that we have in ſome things, reſembles 
what we term fo in God, yet the Properties and Effects of 
theſe in other particulars, are infinitely different. 
| | Nor can we think, that whatever is impoſſible in the one, 
muſt be likewiſe ſo in the other. Tis impoſſible Motion 
ſhou'd be in a Body, except it be mov'd by another, or by 
ſome other external Agent; and it requires a Space in which 
it is perform'd, and we can meaſure it by Feet and Yards: 
but we ſhould lock on bim as a very weak Reaſoner, that 
would deny any Motion to be in the Mind, becauſe he could 
| find none of thoſe there. And we ſhould think, that we had 
ſulffciently anſwer d his Objection, by telling him, that 
theſe two Motions are of very different Natures, tho on 


— — 


(22) 
be ſome Analogy and Proportion between them. And ſhall 
not the ſame Anſwer 1 thoſe that argue againſt the 
Divine Foreknowledg, Predeſtination, and other Actions 
attributed to God, becauſe many things are ſuppos d poſſible 
to them which are impoſſible to u- ?:: 
9. XXI. It may be objected againſt this Doctrine, that if 
it be true, all our Deſcriptions of God, and Diſcourſes con- 
cerning him, will be only Figures and Metaphors; that he 
will be only figuratively Merciful, Juſt, Intelligent or 
Fore knowing: and perhaps in time, Religion and all the 
| Myſteries thereof, will be loſt in mere Figures. - 
But I anſwer, that there is great difference between the 
Analogical Repreſentations of God, and that which we 
commonly call Figurative. The common Uſe of Figures 
is to repreſent things, that are otherwiſe very well.known, 
in ſuch a manner as may magnify or leſſen, heighten or a- 
dorn the Ideas we have of them. And the Deſign of put- 
ting them in this foreign Dreſs, as we may call it, is to 
move our Paſſions, and ingage our Fancies more effectually 
than the true and naked View of them is apt to do, or per · 
| haps ought. And from hence it too often happens, that 
theſe Figures are employ' d to deceive us, and make us think 
better or worſe of things, than they really deſerve. 
But the Analogies and Similitades, that the Holy, Scrip- 
tures or our own Reaſon frame of Divine Things, aue of 
another Nature; the Uſe of them is, to give us ſome No- 
tion of things Whereof we haye no direct Knowledg, and 
by that means lead e to be Perception of the Nature, or 
at leaſt of ſome of the Properties and Effects of what our 
Underſtandings.cannpt directly reach; and in this Caſe to 
teach us, how we are to behave our ſelves towards God, 
and, what we are to do, in order to obtain à more perfect 
Knowledg of his Attributes. 
F. XXII. Ard whereas in ordinary figurative Repreſen- 
tations, the thing expreſs d by the Figure, is commonly of 
much Jeſs moment than that to which it is compar'd ; in 
theſe Analogies the Caſe is otherwiſe, and the things re- 
preſented by them, have much more Reality and Perfection 
in them, than the things. by which we repreſent them. 
Thus weigbing a thing in our Minds, by wa more noble 
and perfect Action, than examining the Gravity of à Body 
by Scale and Balance, which is the original: Notion. from 
whence it is borrow'd : and Reflection as in our Underſt an. 
dings, is much more conſiderable, than the rebounding o 
2 4 | | 2 4 . one 
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one hard Body from another, which yet is the literal Senſe 
of Reflection. And after the ſame manner, what we call 
Knowledg and Foreknowledg in God, have infinitely more 
Reality in them, and are of great er moment than our Un- 
derſtanding or Preſcience, from whence they are transfer d 
to him; and in truth, theſe as in Man are but faint Com- 
munications of the Divine Perfections, which are the true 
Originals, and which our Powers and Faculties more im- 
verfely imitate, than a Picture does a Man: and yet if 
we reaſon from them by Analogy and Proportion, they 
are ſufficient to give us ſuch a Notion of God's Attributes, 
as will oblige us to fear, love, obey, and adore him. 
If we lay theſe things together, I ſuppoſe, they will fur- 
niſh us with ſufficient Reaſons to ſatisfy us, why the Holy 
Scriptures repreſent Divine things to us by Types and Si- 
militudes, by Compariſons and Analogies, and by transfer- 
ring to God the Notions of ſuch Perfections as we obſerve 
in our ſelves, or other Creatures: ſince it appears, that we 
are not capable of better; that ſuch Knowledg anſwers all 
the 1 of Religion; and that when the matter is duly 
examin d, we hardly know any thing without our ſelves in 


a more perfect manner. 


I ſhall therefore proceed to the Third and Laſt thing I 
propos d, which was to ſhew the Uſes we ought to make of 
what has been ſaid, particularly of God's fore knowing and 
predeſtinating his Elect to Holineſs and Salvation. 
9. XXIII. And Firſt, From the whole it appears, that 
we ought not to be ſurpriz'd, when we find the Scriptures 
giving different and ſeemingly contradictory Schemes of 
Dwine Things. 1 8 
It is manifeſt, that ſeveral ſuch are to be found in Holy 
Writ. Thus God is frequently ſaid in Scripture, to repent 
and turn from the Evil that he purpos'd againſt Sinners; 
and yet in other places we are told, that God is not a Man 
that he ſhould lye, neither the Son of Man that he ſhould 
repent. So Numb. 23, 19. Thus P/al. 18. 11. God is re- 
reſented as dwelling in thick Darkneſs: He made Darkneſs 
is ſecret place; his Pavilion round about him, were dark 
Waters, and thick Clouds of the Sky. And yet, 1 Tim. 6. 16. 
be is deſcrib'd as awelling in the Light which no Man can 
approach unto, whom no Man hath ſeen, nor can jee : And 
1 John 1. 5. God is Light, and in him is no Darkneſs at all. 
Thus in the Second Commandment, God is repreſented as 
viſiting the Iniquity of the Fathers upon the Children, unto 


the 


VVV 
the third and fourth Generation of them that hate him: and 
yet, Ezek. 18. 20. The Son ſhall not bear the Iniguity of the 
Father, neither ſhall the Father bear the Iniguity of the Son; 
and Ver. hy neon that finneth, it ſhall die. 
After the ſame manner we are forbid by our Saviour, 
Matth. 6, 7. to uſe vain e as the Heathen do; or 
to think that we ſhall be heard for our much ſpeaking; be- 
cauſe, Ver. 8. Tour Father knows what things ye have need 
of, before ye ask him. And yet Luke 18. 1. we are encourag d 
always to pray, and not to faint : And this is recommen 
to us by the Parable of an importunate Widow, who 
through her inceſſant Applications became uneaſy to the = 
Judg, and by her continual Cries and Petitions fo troubled 
him, that to procure his own eaſe he did her Juſtice: Ver. 3. 
Becauſe this Widow troubleth me, I will avenge her, left by 
Her continual coming ſhe weary ec, © 
Cf has it is ſaid, Exod. 33. 11. The Lord ſpake unto Moſes 
| | face to face, as a Man ſpeaketh to his Friend. And yet in 
Ver. 20. he declares to the ſame Maſes, Thou canft not ſee 
my Face: for there ſhall no Man ſee me, and live. There 
are multitudes of other Inſtances of the like nature, that 
ſeem to carry ſome appearance of a Contradiction in them, 
but are purpoſely deſign'd to make us underſtand, that 
theſe are only aſcrib'd to God by way of Reſemblance 
and Analogy, and to correct our Imaginations, that we may 
not miſtake them for perfect Repreſentations, or think 
that they are in God, in the ſame manner that the Simili- ' 
tudes repreſent them; and to teach us not to ſtretch thoſe to 
all Cafes, or further than they are intended. 
F. XXIV. We ought to remember, that two things may 
de very like one another in ſome reſpects, and quite con- 
trary in others: and yet to argue againſt the Likeneſs in 
one reſpect, from the contrariety in the other, is as if one 
ſhould diſpute againit the likeneſs of a Picture, becauſe 
that is made of Canvas, Oil and Colours, whereas the O- 
rigival is Fleſh and Blood. 1 * 
Thus in the preſent Caſe, God is repreſented as an ab- 
ſolute Lord over his Creatures, of infinite Knowledg and 
Power, that doth all things for his mere Pleaſure, and is 
accountable to none; as one that will have Mercy on whom 
he will have Mercy, and whom he will be hardens; that fore- 
ſees, predeflinates, calls, juſtiſies and glorifies whom he will, 
without any regard to the Creatures whom he thus deals 
with. This gives us a mighty Notion of his Sovereignty, 
8 | Es at 
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at once ſtops our Mouths, and ſilences our Objections, obli- 
ges us to an abſolute Submiſſion and Dependance on bim, 
and withal to acknowledg the good things we enjoy to be 


intirely due to his pleaſure. This is plainly the deſign and 
effect of this terrible Repreſentation : and the meaning is, 


that we ſhould underſtand that God is no way oblig'd to 
give us an account of his Actions; that we are no more to 
enquire into the reaſons of his dealing with his Creatures, 


than if he really treated them in this arbitrary method. By 
the ſame we are taught to acknowledg, that our Salvation as 
intirely depends on him, and that we owe it as much to bis 


pleaſare, as if he had beſtow'd it on us without any other 


Conſideration, but his own Will todo fo. Thus Jam. 1. 18. 
Of his own Will begat he us with the Word of Truth, that we 
 ſoald be a kind of Firft-fruits of his Creatures, And that 
we might not think that there could be any thing in our beſt 

Works, the proſpe& whereof could move God to ſhew 


kindneſs to us, the Scriptures give us to underſtand that 


Thoſe good. Works are due to his Grace and Favour, and 
the Effects, not Cauſes of them. So Eph, 2. 10. For we are 
bis Waorkmanſhip, created in Chriſt Jeſus unto good Works, 


which God bath before ordain d, that we ſhould walkin them. 
S. XXV. All which Repreſentations are defign'd as a 


Scheme, to make us conceive the Obligations we owe to God, 
and how little we can contribute to our own Happineſs. And 
to make-us/apprebend this to be his meaning, he has on o- 
ther occaſions gwen us an account of his dealing with Men, 
not only different, but ſeemingly contradictory to this. 
- Thus be frequently repreſents himſelf, as propoſing nothing 


for his own pleaſure or advantage in his Trauſactions with 


his Creatures, as having no other delign in them, bur to do 


i 


thoſe Creatures good, as earneſtly dcliring and proſecuting 


that end only. Nay, he repreſents himſelf to us, as if he 


were as uneaſy and troubled when we fail'd to aniwer his 


Expectations; as we may Conceive a good, merciful, and be- 
- neficent: Prince, that had only his Subjects Happinels in view, 


would be, when they refus'd to join with him for promoting 


their own Intereſt. And God, further to expreis his ten- 
derneſs towards us, and how far he is from impoſing any 


thing on us, lets us know, that he has left us to our own free- 


dom and choice: and to convince us of his Impartiality, 


declares that he acts as a juſt and equal Judg ; that be hath 
no reſpe& of Perſons, and favours none; but rewards and 
puniſhes.all Men, not according to his own pleaſure, but 

. D according 
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according to their deſerts; and in every Nation he that fears 


him, and works Righteouſneſs, is accepted with him, Acts 


10. 25. „ „ 
S. XXVI. Whoever is acquainted with the Holy Scrip- 
tures, will find all theſe things plainly deliver'd in- them. 


Thus to ſhew us that God propoſes no advantages to himſelf 
in his dealings with us, he deſcribes himſelf as a Perſon 
'wholly diſintereſted. Job 22. 2, 3. Can a Man be profitable 


unto God, as he that is wiſe may be profitable unto himſelf ? Is 


it any pleaſure to the Almighty that thou art righteous ? or is 


it gain to him that thou makeft thy ways perfect? And Chap. 
35-6,7- If thou finneft, what doft thou againft him? or if thy 


| Tranſgrefſions be multiply d, what doft thou unto him? If thou 


be righteous, what gi veſt thou him, or what receiveth he * 

And as to his leaving us to the liberty of our own choice, 
obſerve how he is repreſented, Deut. 30. 19. Icall Heaven 
and Earth this day to record againſt you, that I have ſet be- 


| fore you Life and Death, Bleſſing and Curſing; therefore chuſe 


I 7 ; FT 
And as to his earneft Concern for our Salvation, he or- 
ders the Prophet Ezekzel to deliver this Meſſage from him: 


Chap. 33. 11. Say unto them, As T live, ſaith the Lord God, 
I have no pleaſure in the death of the wicked, but that the 
wicked turn from his way and live. Tarn ye, turn ye from 


your evil ways; for why will ye die, O Houſe of Iſrael? And 


Hof. 11. 8. How fall I give thee up, Ephraim? How ſhall I 


deliver thee, Iſrael? How ſhall 1 make thee as Admah? 


| How ſhall I ſet thee as Leboim ? Mine Heart is turned with. 
in me, my repentings are kindled together. _ 


Every one may ſee, how diſtant this view of God and of 
his dealings with his Creatures is from the former ; and yet 


if we conſider it as a Scheme fram'd to make us conceive, 
how 1 mercifully, and juſtly God treats us, not- 


withſtanding the ſupreme and abſolute Dominion he has over 
us, there will be no inconſiſtency between the two. You 


| ſee here, that tho the Creatures be in his hand, as Clay in 
the Porter's, of which he may make Veſſels of Honour or 


Diſhonour, without any injury, or being accountable; yet he 


uſes that Power, with all the paſſionate Love and Concern 


that Parents ſhew toward their Children: and therefore we 
are to Conceive of him as having all the tenderneſs of Affec- 
tions, that Parents feel in their heart towards their young 


bones; and that if he had been ſo affected, he could not 


(conſi 
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God hath neither Hand nor Parts. 


7.7, . 
(conſidering eur Circumſtances) have gone further than he 
has done to ſave us; that our Deſtruction is as intirely due 


to our ſelves, asif we were out of God's Power, and ab- 


folutely in the hand of our own Counſel, „„ 
5. XXVII. If we take theſe as Schemes deſign'd to give 


us different views of God, and his Tranſactions with Men, 


in order to oblige us to diſtindt Duties which we owe him, 
and ſtretch them no further, they are very reconcilable: 


And to go about to claſh the one againſt tha other, and ar- 
gue, as many do, that if the one be true, the other cannot, 
is full as abſurd as to object againſt that Article of our Be- 


lief, that Chriſt ſits on the right Hand of God, becauſe 
Scripture in other places, and plain Reaſon aſſures us, that 

And whilſt a thing may in one reſpect be like another, 
and in other reſpects be like the contrary ; and whilſt we 
know that thing only by reſemblance, ſimilitude or propor- 


tion; we ought not to be ſurpriz d, that the Repreſentations 
are contrary, and taken from things that ſeem irreconcila- 


ble, or that the different views of the ſame thing ſhould 


give occaſion to different, nay contrary Schemes. 


S. XXVIII. We ought further to conſider, that theſe are 
not ſo much deſign d to give us Notions of God as he is in 
himſelf, as to make us ſenſible of our Duty to him, and to 


oblige us to perform it. As for 7 when the Scrip- 
2 


tures repreſent God as an abſolute Lord, that has his Crea- 
tures intirely in his power, and treats them according to his 
pleaſure; as one that is not oblig'd to conſider their advan- 
tage at all, or any thing but his own Will; that may elect 
one to eternal Salvation, and paſs over another, or condemn 
him to eternal Miſery, without any other reaſon but becauſe 
he will do ſo: When we read this, I ſay, in the Holy Scrip- 
tures, we ought not to diſpute whether God really acts thus 
or no, or how it would ſute with his other Attributes of 
Wiſdom and Fuftice to do ſo; but the uſe we ought to make 
of it, is to call to mind what Duty and Submiſſion we 
ought to pay to one that may thus deal with us if he pleaſe, 
and what Gratitude we ought to return him for electing and 
decreeing us to Salvation, when he lay under no manner of 
obligation to vouchſafe us that Favour. . 
Again, when we find him repreſented as a gracious and 
merciful Father, that treats us as Children, that is follicitous 
for our Welfare, that would not our Death or Deſtruction 3 


that has done all things for our eternal Happineſs, which 
92 could 
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could be done without violating the Laws of our Creation, 
and putting a force upon our Natures; that has given us 


Free-will, that we might be capable of Rewards at his 


hands, and have the pleaſure of chaſing for our ſelves ; 


which only can make us happy, and like unto himſelf in 


the moſt noble Operations of which a Being is capable : 
that has given us all the Invitations and Encouragements to 


chaſe well, that Mercy could prompt him to, or that the 
Juſtice which is due to Himſelf and Creatures would allow; 
and that never puniſhes us, but when the Neceſſity and 
Support of his Government requires he ſhould: When we 
hear theſe things, we are not ſo much to enquire whether 


this Repreſentation exactly ſutes with what really paſſes in 
his mind, as how we ought to behave our ſelves in ſuch a 
caſe towards him that has dealt fo graciouſly with us. 
Fi. XXIX. And tho theſe Repreſentations be but Deſcrip- 


tions fitted to our Capacities, thro God's great Condeſcen- 
ſion towards us; yet it is certain, that there is as much 
Mercy, Tenderneſs, and Juſtice in the Conduct of God, as 


this Scheme repreſents: And on the other hand, that we 


owe as mach Fear, Submiſſion, and Gratitude to him, as if 


the firſt were the Method he took with us. 


We make no ſcruple to acknowledg, that Love and Hatred, 
Mercy and Anger, with other Paſſions, are aſcrib'd to God; 


not that they are in him, as we conceive them, but to teach 


us how we are to behave our ſelves toward him, and what 
treatment we may expect at his hands. And if fo, why 
ſhould we make any difficulty to think that Fore-knowledg, 


: . Pu; paſes, Elections, and Decrees are attributed to him after 


the ſame way, and to the ſame intent? 5 
S. XXX. The ſecond Uſe that I ſhall make of this Doc- 


trie, is to put you in mind, how cautious we ought to be 


in our Realonings and Deductions concerning things, of 
wioſe nature we are not fully appriz'd. Tis true, that in 


matters we fully comprehend all is clear and eaſy to us, and 


we readily perceive the Connexion and Conſiſtency of all 


the Parts: but it is not fo in things to which we are in a 


great mraſure ſtrangers, and of which we have only an 


umpertect and partial view; for in theſe we are very apt to 


fancy Contradictions, and to think the accounts we receive 
of them abſurd. | | 


The truth of this is manifeſt from innumerable Inſtances; 
as for example, from ihe opinion of the Antipodes, whilſt 


the matter was imperfectly known: How many Objectious 


were 
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were made againſt it? How many thought they had proy'd 
to a demonſtration the Impoſſibility and Contradiction of 
— thing? And how far did they prevail with the genera- 
lity of the World to believe them? And yet how weak, 
and in truth fooliſh, do all their Arguments appear, to Men 
that know and by experience underſtand the matter? 
Others will ſay the ſame conterning the Motion of the 
Earth, notwithſtanding the great Confidence with which 
many have undertaken to demonſtrate it to be impoſlible ; 
the reaſon of which, is only the imperfect knowledg we have 
of the thing: and as our underſtanding of it is more and 
more enlarg d and clear'd, the Contradictions vaniſh. 
Ougght we not then to think, all the Contradictions we 
fancy between the Fore-knowledg of God and Contingency 
of Events, between Predeſtination and Free- will, to be the 
effects of our Ignorance and partial Knowledg ? May it 
not be in this, as in the matter of the Ait ipodes, and Mo- 
tion of the Earth? May not the Inconſiſtencies that we 
find in the one be as ill- grounded as thoſe that have been 
urg'd againſt the others? And have we not reaſon to ſuſ- 
pect, nay believe this to be the Caſe; ſince we are ſure, 
that we know much leſs of God and his Attributes, than 
of the Earth and Heavenly Motions? e 
g. XXX]. Even in the Sciences that are moſt common and 
certain, there are ſome things, which among thoſe that are 
unacquainted with ſuch matters, would paſs for Contra- 
dictions. As for example, let us ſuppoſe one ſhould happen 
to mention Negativ? Quantities among Perſons ſtrangers to 
the Mathematicks; and being ask d what is meant by thoſe 
words, ſhould anſwer, That he underſtands by them On- 
tities, that are conceiv d to be leſs than Nothing; and that 
one of their Properties is, that being multiply'd by a Num- 
ber leſs than Nothing, the Product may be a Magnitude 
greater than any aſſign d. This might juſtly appear a Rid- 
dle, and full of Contradictions, and perhaps will do ſo to 
a great part of my Auditors. Something leis than Nothing, 
in appearance is a Contradiction; a Number lels than No- 
thing, has the ſame face : that theſe ſhould be multipliable 
on one another, ſounds very oddly; and that the Product 
of leſs than Nothing upon leſs than Nothing ſhould be po- 
ſitive, and greater than any aſlign'd Quantity, ſeems incon- 
ceivable. And yet if the moſt Ignorant wi!l but have pa- 
tience, and apply themſelves for Inſtruction to the Skilful in 
theſe matters, they will ſoon find all the ſeeming e 
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dictions vaniſh, and that the Aſſertions are not only certain. 
but plain and eaſy Truths, that may be conceiv'd without 
cc Sg „ 
Ougnkt we not then to ſuſpect our own Ignorance, when 
we fancy Contradictions in the deſcriptions given us of the 
Myſteries of our Faith and Religion? And ought we not 
to wait with patience, till we come to Heaven, the proper 
School where theſe things are to be learned? and in the 
mean time acquieſce in that Light the Holy Spirit has given 
us in the Scriptures ; which, as I have ſhew'd, is ſufficient 
to direct us in our preſent Circumſtances —« 
F. XXXII. The third Uſe I ſhall make of this Doctrine, 
s to teach us what anſwer we-are to give to that Argument 

that has ſo puzzled Mankind, and done ſo much miſchief 

In the world. It runs thus: If God foreſee or predeſti- 
* nate that I ſhall be ſav'd, I ſhall infallibly be fo; and if 
© he foreſee or have predeſtinated that I ſhall be damn'd, it 
js nnavoidabie. And therefore it is no matter what I do, 
„ or how I behave my ſelf in this Life.“ Many Anſwers 
have been given to this, which I ſhall not at preſent exa- 
mine: I ſhall only add, that if God's Fore-knowledg were 


exactly conformable to ours, the conſequence would ſeem 


juſt ; but inaſmuch as they are of as different a nature as 
any two Faculties of our Souls, it doth not follow (be- 
cauſe our Foreſight of Events, if we ſuppoſe it infallible, 
muſt preſuppoſe a Neceſſity in them) that therefore the Di- 
vine Preſcience muſt require the ſame neceſſity in order to 
its being certain. It is true, we call God's Fore-knowledg 
and our own by the ſame Name; but this is not from any 
real likeneſs in the nature of the Faculties, but from ſome 
Proportion obſervable in the effects of them: both having 
_ this advantage, that they prevent any ſurprize on the Per- 
| fon endow'd with them. _ 
No as it is true, that no Contingency or Freedom in 
tbe Creatures, can any way deceive or ſurprize God, put 
him to a loſs, or oblige him to alter his meaſures : ſo on: the 
other hand it is likewiſe true, that the Divine Preſcience _ 

doth not hinder Freedom; and a thing may either be or not 
be, notwithſtanding that Foreſight of it which we aſcribe 
to God. When therefore it is alledg'd, that if God fore- 
ſees I ſhall be ſaved, my Salvation is infallible, this doth not 
follow; becauſe the Fore-knowledg of God is not like Man's, 
which requires Neceſſity in the Event, in order to its being 
certain, but of another nature conſiſtent with Contingency : 
an 
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and our Inability to comprehend this, ariſes from our Igno: 


rance of the true nature of what we call Fore-knowledg in 
God. And it is as impoſſible we ſhould comprehend the 


Power thereof, or the manner of its Operation, as that 
the Eye ſhould ſee a Sound, or the Ear hear Light and Co- 


lours. . 


Only of this we are ſure, that in this it differs from ours, 
that it may conſiſt either with the being or not being of 


What is ſaid to be foreſeen or predeſt inated. Thus St. Paul 


was a choſen Veſſel, and he reckons himſelf in the number 
of the Predeſtinated, Eph. 1. 5. Having predeſtinated us to 


the Adoption of Children by Jeſus Chrift to himſelf. And 
yet he ſuppoſes it poſſible for him to mils of Salvation: and 
therefore he look d on himſelf as oblig'd to uſe Mortification, 


and exerciſe all other Graces, in order to make his Callin 


and Election ſure; leſt, as he tells us, 1 Cor. 9. 27. That 
by any means when I have preach'd to others, I my ſelf ſhould 
be a Caſt- away, or a Reprobate, as the word is tranſlated in 
, ̃ Ä TY 
9. XXXIII. The fourth Uſe I (hall make of this Doctrine, 


is to enable us to diſcover what Judgment we are to paſs on 


. thoſe that have manag'd this Controverſy : and for my own 
part I muſt profeſs, that they ſeem to me to have taken Sha- 
_dows for Subſtances, Reſemblances for the Things they re- 


preſent ; and by confounding theſe, have embroil'd them- 


ſelves and Readers in inextricable Difficulties 
, Whoever will look into the Books writ on either fide, 
will find this to be true: but becauſe that is a task too 
difficult for the generality of Men, let them conſider the 
two Schemes of the Predeftinarians and Free-willers, in the 


4 


preſent Biſhop of Sarum's Expoſition of the ſeventeenth Ar- 
ticle of our Church; where they will (as I think) find the 


Opinions of both Parties briefly, fully, and fairly repre- 


ſented, and withal perceive this Error runs thro both. 

As for example, the great Foundation of the one Scheme 
is, that God acts for himſelf and his Glory, and therefore 
he can only conſider the Manifeſtation of his own Attributes 


and Perfections in every Action; and hence they conclude, 


that he muſt only damn or ſave Men, as his doing of one 
or other may moſt promote his Glory. 


But here it is manifelt, that they who reaſon thus are of 


. opinion that the Deſire of Glory doth really move the Will 


of God; whereas Glory, and the Deſire of it, are only 
aſcrib'd to God in an Analogical ſenſe, after the ſame man- 
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ner as Hands and Feet, Love and Hatred are: and when 


God is ſaid to do all things for his own Glory, it is not 


meant that the Deſire of Glory is the real End of his Ac- 
tions, but that he has order 'd all things in ſuch an excellent 


Method, that if he had defign'd them for no other end; 


they could not have ſet it forth more effectually. Now to 


make this figurative Expreſſion the foundation of ſo many 


harſh Concluſions, and the Occaſion of ſo many Conten- 


tions and Diviſions in the Church, ſeems to me the ſame 


kind of miſtake, that the Church of Rome commits in tak- 
ing the words of Scripture, This is my Body, literally; from 


whence ſo many Abſurdities and Contradictions to our Sen- 


ſes and Reaſon are infer d. 


S. XXXIV. Secondly, If you look diligently into theſe 
Schemes, you will find a great part of the Diſpute ariſes on 


this Queſtion, What is firſt or ſecond in the Mind of God; 

whether he firſt foreſees and then determines, or firſt deter- 
mines, and by virtue of that foreſees ? This Queſtion ſeems 
the more ſtrange, becauſe both Parties are agreed, that there 


is neither firſt nor laſt in the Divine Underſtanding, but all 


is one ſingle Act in him, and continues the ſame from all E- 
ternity. What then can be the meaning of the Diſpute? 
dure it can be no more than this, whether it be more honou- 
rable for God, that we ſhould conceive him as acting this 
way or that, ſince it is confeſs d that neither reaches what 
really paſſes in his Mind. So that the Queſtion is not con- 
cerning the Operations of God as they are in themſelves, 


but concerning our way of conceiving them, whether it be 
more for his Honour to repreſent them according to the firſt 


or ſecond Scheme: and certainly theright method is to uſe 
both on occaſion, ſo far as they may help us to conceive ho- 


nourably of the Divine Majeſty ; and to deal ingenuouſly 


with the World, and tell them, that where theſe Schemes 


have not that effect, or where thro our ſtretebing them too 


far, they induce us to entertain diſhonofrable Thoughts of 


him, or encourage Diſobedience, they'are not applicable to 
him. In ſhort, that Gcd is as abſolate as the firſt repre- 


ſents him, and Man as free as the laſt would have him to be; 


and that theſe different and ſeemingly contradictory Schemes 
are brought in to ſupply the Defects of one another. © 

S. XV. And therefore, Thirdly, The Managers of this 

Controverſy ought to have look'd on theſe different Schemes 

as chiefly deſign d to inculcate ſome Duties to us; and to 

have preſs d them no further, than as they tended to 1. 
| ; an 
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and oblige us to perform thoſe Duties. But they, on thc 
contrary, have ſtretch'd theſe Repreſentations beyond the 
Scriptures Deſign, and ſet them up in oppoſition to one a- 
nother; and have endeavour'd to perſuade the World that 

they are inconſiſtent : inſomuch that ſome, to eſtabliſh Con- 
tingency and Free-Will, have deny'd God's Preſcience; and 
others, to ſet up Predeſtination, have brought in a fatal ne- 
— ru OO ST 

And not content therewith, they have accus'd one ano- 
ther of Impiety and Blaſphemy, and mutually charg'd each 
the other's Opinion with all the abſurd Conſequences they 
fancy'd were deducible from it. Thus the Maintainers of 


Free-Will charge the Predeſtinarians as guilty of aſcribing 


Injuſtice, Tyranny and Cruelty to God, as making him the 
Author of all the Sin and Miſery that is in the World: 
And on the other hand, the Aſſerters of Predeſtination have 
accus d the others, as e the Independency and Do- 
minion of God, and ſubjecting him to the Will and Hu- 
mours of his Creatures. And if either of the Schemes were 
to be taken literally and properly, the Maintainers of them 
would find difficulty enough to rid themſelves of the Conſe- 
quences charg d on them: But if we take them only as ana- 
logical Repreſentations, as I have explain d them, there will 
be no ground or reaſon for theſe Inferencees. 
FS. XXXVI. And it were to be wiſh'd, that thoſe who 
make them would conſider, that if they would proſecute the 
ſame method in treating the other Repreſentations that the 
Scriptures give us of God's Attributes and Operations, no 
leſs Abſurdities would follow : As for example, when God 
is ſaid to be Mercifal, Loving, and Pitiful, All-ſeeing, Jea- 
lous, Patient or Angry; if theſe were taken literally, and 


underſtood the ſame way, as we find them in us, what ab- 


ſurd and intolerable Conſequences would follow; and how 
diſhonourable muſt they be ſuppos'd to think of God, who 
_ aſcribe ſuch Paſſions to him? Yet no body is ſhock d at them, 
becauſe they underſtand them in an analogical Senſe. An 
if they would but allow Predeſtination, Election, Decrees, 
Purpoſes and Foreknowledg, to belong to God with the ſame 
difference, they would no more think themſelves oblig'd to 
charge thoſe that aſcribe them to him with Blaſphemy in 
the one Caſe, than in the other. 
Iis therefore incumbent on us to forbear all ſuch Deduc- 
tions, and we ſhould endeavour to reconcile theſe ſeveral 


by teaching the People, that God's 
Repreſentations together, by 71 ing p 3 
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of perverſe Men. 
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Knowledg is of another nature than ours; and that tho we 


cannot, in our way of Thinking, certainly foreſee what is 
free and contingent, yet God may do it by that Power 
which anſwers to Preſcience in him, or rather in truth, 


 Capplies the Place of it. Nor is it any wonder that we 


caunot conceive how this is done; ſince we have no direct or 


proper notion of Gold's Knowledg; nor can we ever in this 


ile expect to comprehend it, any more than a Man who 
never {aw can expect to diſcern the Shape and Figure of Bo- 
dies at a diſtance, whilſt he continues Bling. 

S. XXXVII. The fifth uſe we are to make of what has 


been ſaid, is to teach us how we are to behave our ſelves in 


a Church, where either of theſe Schemes is ſettled and 


- taught as a Doctrine: and here I think the Reſolution is eaſy. 
We ought to be quiet, and not unſea ſonably to diſturb the 
Peace of the Church; much leſs ſhould we endeavour to ex- 
poſe what ſhe profeſſes, by alledging Abſurdities and Incon- 


fiſtencies in it. On the contrary, we are oblig d to take 
pains, to ſhew that the pretended Conſequences do not fol- 
low, as in truth they do not, and to diſcourage all that 


make them, as Enemies of Peace, and falſe Accuſers of their 


Brethren, by charging them with Conſequences they diſ- 


own, and that have no other Foundation but the Maker's 
| Ignorance. = 


For in truth, as has been already ſhew'd, if ſuch Inferen- 
ces be allow'd, hardly any one Attribute or Operation of 
God, as deſcrib'd in Scripture, will be free from the Cavils 


'Tis obſervable, that by the ſame way of Reaſoning, and 


by the ſame ſort of Arguments, by which ſome endeavour 


to deſtroy the Divine Preſcience, and render his Decrees 
odious, Cotta long ago in Cicero attack d the other Attri- 
butes, and undertook to prove, that God can neither have 


Reaſon nor Underſtanding, Wiſdom nor Prudence, nor a- 


ny other Vertue. And if we underſtand theſe literally and 
properly, ſo as to ſignify the fame when apply'd to God and 
to Men, it will not be eaſy to anſwer his Arguments: but 
if we conceive them to be aſcrib'd to him by Proportion 
and Analogy, that is, if we mean no more when we apply 
them to God, than that he has ſome Powers and Faculties, 


tho not of the ſame nature, which are analogous to theſe, 


and which yield him all the Advantages which theſe could 

give him if he had them, enabling him to produce all the 

good effects which we ſee conſequent to them, when in the 
5 greate 


greateſt perfection; then the Argument us'd by * Cotta a- 
gainſt them have no manner of force: ſince we do not 
plead for ſuch an Underſtanding, Reaſon, Juſtice and Ver- 
tue, as he objects againſt, but for more valuable Perfections, 
that are more than equivalent, and in truth infinitely ſupe- 
rior to them, tho call'd by the ſame Names; becauſe we do 
not know what they are in themſelves, but only fee their 
Etects in the World, which are ſuch as might be expected 
from the mot conſummated Reaſon, Underſtanding and 
— And after the fame manner, when perverſe Men reaſon 
agaituit the Preſcience, Predeſtination, and the Decrees of 
God, by drawing the like abſurd Conſequences, as Cott: 
doth, agaiult the politbility of his being endow'd with 
_ Reaimard Underuanding, &c. our Anſwer is the ſame as 
beforemencion d. If theſe be ſuppos'd the very ſame in all 
relpecis when attributed to God, as we find them in our 
ſelves, th re would be {ome colour, from the Abſurdities that 
would follo , to deny that they belong to God; but when 
we only aſcribe them to him by Analogy, and mean no 
more than that there are ſome things anſwerable to them, 
from whence as Principles the Divine Operations proceed, 
it is plain, that all ſuch Arguments not only loſe their 
force, but are abſolutely impertinen n. 
It 1s therefore ſufficient for the Miniſters of the Church 
to ſhew, that the Eſtabliſh d Doctrine is agreeable to Scrip- 
ture, and teach their People what uſe ought to be made of 
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* Qualem autem Deum intelligere nos poſſumus nulla vir- 
tute præditum? Quid enim? prudentiamne Deo tribuemus? 
Quæ conſtat ex ſcientia rerum bonarum & malarum, & nec 
bonarum nec malarum, cui mali nihil eft, nec eſſe poteſt, 
quid huic opus eſt delectu bonorum & malorum? Quid autem 
ratione? quid intelligentia? quibus utimur ad eam rem, ut a- 
pertis obſcura aſſequamur. At obſcurum Deo nihil poteſt eſſe, 
nam juſtitia quæ ſuum cuique diſtribuit, quid pertinet ad De- 
0s? hominum enim ſocietas, & communitas, ut vos dicitis, 
Juſtitiam procreavit: temperantia autem conſtat ex præter- 
mittendis voluptatibus corporis: cui ſi locus in cœlo eſt, eſt 
etiam voluptatibus. Nam fortis Deus inteiligt qui poteſt? in 
dolore, an in labore, an in periculo? quorum Deum nihil at- 
tingit. Nec ratione igitur utentem, nec virtute ulla præditum 
Deum intelligere qui poſſumus? ic, de Nats Der. dect. 15. Ed. 
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it, and to caution them againſt the Abuſe; which if they 
do with Prudence, they will avoid Contentions and Divi- 
ſions, and prevent the Miſchiefs which are apt to follow the 
- euſtaken Repretentations of tents wn nin 
§. XXXVIII. This is the Method taken by our Church 
in her 17th Article, where we are taught, that Predeftina- 
tion to Life is the everlaſting purpoſe of God, whereby before 
the Foundations of the World were laid, he hath conftantly 
decreed by his Counſel, ſecret to us, to deliver from Curſe 
and Damnation thoſe whom he hath choſen in Chriſt out of 
Mankind, and to bring them by Chrift to everlaſting Salva- 
ion. And that the Godly Conſideration of Predeſtination, 
and our A lection in Chrift, is full of ſweet, pleaſant and un- 
ſpeakable Comfort to Godly Perſons, ——as well becauſe it doth 
greatly eftabliſh their Faith of Eternal Salvation, to be en- 
toy'd thro Chrift, as becau'e it doth fervently kindle their 
Love toward Go And yet we muft receive God's Pro- 
aniſes, as they be generally ſet forth to us in Holy Scripture. 
Here you ſee the two Schemes join'd together: and we are 
 allow'd all the Comfort that the Confideration of our be- 
ing predeſtinated can afford us; and at the ſame time we 
are giren to underſtand, that the Promiſes of God are ge- 
nerally conditional ; and that notwithſtanding our Belief of 
Predeſtination, we can have no hope of obtaining the Be- 
nefit of them, but by fulfilling the Conditions. And I hope 
have i vert them in ſuch a way, as intitles us to ſhew 
them to be conſiſtent in themſelves, and of great uſe to- 
wards making us holy here, and happy hereafter. 


